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Abstract
This paper probes both the shifting contours of the debates and struggles over globalization(s), and the impacts of the shifting contours of globalization(s) on ethics. Specifically, it outlines one very influential pole in the debates and struggles over globalization, the “Washington
consensus” as some of its architects call it, or “neoliberal globalization” or “corporate power” or
“capitalist globalization” as its critics refer to it; an increasingly visible second pole in global debates and struggles, the “anti-globalization” or “global social justice” movements; the spreading
processes of discernment and dialogue and growing volume of church statements concerning
“globalization” or some aspect of it, like debt cancellation or free trade proposals; and some
ways debates about and struggles over globalization are globalizing ethics.

Clash of Horizons
Globalization Babel
In a now classic essay in Foreign Affairs in 1993 Samuel Huntington postulated a “clash
of civilizations” replacing the clash of essentially Western ideologies defining the bi-polar post
World War II Cold War world, now pushing “culture” to the fore and pitting “the West” against
virtually all non-Western cultures. 1 Far less noticed, and more fundamental in my judgment, is
the clash of standpoints, perspectives and horizons within civilizations, including “Western”
civilization and Christianity in all its expressions.
Even the most cursory observation reveals an extraordinary diversity of standpoints, sensibilities, concerns, perceptions, and claims haunting the debates over globalization, among
scholars, reporters, and lay people alike.
Over the last fifteen years the term has moved to the center of efforts to discern what is
changing and what remains the same within societies and globally, and it lies at the center of debates over an extraordinary range of issues and choices.
But the term is also remarkably plastic and plastic. It is used by different authors in
widely different ways. And the boundaries of the discourses of globalization--economic, cul-
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tural, political, religious, ecological--are remarkably permeable, and shifting. Probably the most
frequent is economic, concerning the globalization of corporations, markets and finances. But
developments in science and new technologies (e.g., global communications and transportation),
new institutional forms (e.g., networks), forms of management and accounting frameworks and
procedures, culture (including the increasing significance of culture industries) and politics (e.g.,
the increasing role of “civil society”) are identified as central to these developments. And in
various ways these are claimed to be changing the contours and dimensions of the “economy,”
for example in discussions of the “information economy” and the centrality of new forms of
capital, the brain power and intellectual property of the “information economy,” replacing traditional forms of capital like natural resources, in the process collapsing the whole distinction between capital and labor. 2
The term is everywhere. And it is like a black hole which “omnivorously gathers the effects of often very different political, military, cultural, economic, social and personal processes
under the common term of globalization, treating them as instances of a wider phenomenon.” 3
Over the course of the 1990s, in social theory as well as in politics, it became the new central
metaphor and grand theoretical framework. 4 It is impossible to escape the word. It is also remarkably elusive. 5 And, for many thoughtful commentators like world-systems theorist Immanuel Wallerstein, “it is meaningless as an analytic concept and serves primarily as a term of political exhortation ...” 6
For these reasons, in the following pages, except when citing others, the terms globalization and economic globalization will appear in quotation marks, to signal their ambiguous and
contested character.
Never-Ending Progress
At the heart of clashing perspectives and claims concerning “globalization” lie clashing
horizons of hope.
At one pole is the horizon of endless progress in virtually every dimension of existence.
Global economic growth is fueling the development of entrepreneurial spirit, new technologies,
greater efficiencies, vast new wealth, and growing prosperity in which all can participate.
New information technologies like the interned are making available to all the fruits of
the vast expansions of knowledge in the natural and social sciences.
Scientific breakthroughs and new technologies are transforming medicine, improving
health and increasing life spans, and providing solutions to environmental problems through the
invention of new materials and methods of cleaning up and containing old problems.
Individuals everywhere will experience expanding horizons of freedom and opportunity,
free to pick and choose among expanding arrays of options in forging their unique life course.
In all of this, some prominent commentators proclaim, we are witnessing nothing less
than the birth of a new neo-biological civilization. "The realm of the born--all that is nature--and
the realm of the made--all that is humanly constructed--are becoming one. Machines are becoming biological and the biological is becoming engineered." Of course, old forms of nature-including human nature--are doomed. But this is “the dilemma all gods must accept: that they
can no longer be completely sovereign over their finest creations.” 7
Moreover, scientists and technicians are developing the capacity, in the words of Stephen
Hawking, to "design an improved human." 8 In the foreseeable future we will be able not only to

L. Cormie

The Ethics of Globalization

3

"cure ourselves but transcend the human condition..." 9 And even “immortality” is increasingly
on the horizon.
These developments, some prominent voices widely proclaim, signal nothing less than
the transcendence in history of spirit over matter. 10
And they have truly universal implications--implications for the whole universe! For we
are also witnessing a revolution in space technology which will make real "the dream of expanding the domain of life from Earth into the universe." 11 In the words of Joel De Rosnay, director
of the City of Sciences in Paris, "the curtain is going upon the fourth act [in the history of the
universe], an act covering the next thousand years in which humanity will play the starring
role..." 12
Emergent Apocalypse(s)
At another pole of debates about “globalization” lie a wide array of frightening, even
apocalyptic visions of the future. Indeed, for many voices, apocalypse is an already emergent
reality.
Gaps in income and wealth, within countries and between them, are rapidly growing.
And, most importantly, so are the opportunities for the fullness of life as determined by the current state of knowledge and technological development.
Social turmoil, conflict, and wars are driving uprooting millions of people, sending them
streaming across borders, and threatening the fabric even of wealthy countries. 13
Ecological crises loom on ever horizon, threatening the fabric of life on the planet.
“Resource wars “ over oil, fresh water, other natural resources, and to escape ecological
catastrophes, are inevitably on the horizon. 14
And new chemical and biological technologies of mass destruction threaten devastation
as bad or worse than the nuclear winter haunting the buildup of nuclear weapons in the 1980s.
In the hothouse atmosphere of global human civilization biological evolution is actually
speeding up, 15 and frightening new diseases are also brewing. 16 In sub-Saharan Africa
HIV/Aids is an already-emerging apocalypse devastating whole generations who are dying before their time, and creating an impossible legacy of deficits and problems for their descendants. 17
Haunting all the new breakthroughs in knowledge and technologies, in the eyes of some
thoughtful commentators, lies “the infrequently acknowledged, more encompassing worry that
human beings have created circumstances--from the info-glut in our offices to financial crises
that flash around the world in the blink of an eye--whose complexity, unpredictability, and pace
exceed the cognitive abilities of the human brain.” 18
And, for some at the cutting edge of these developments, it becomes easier and easier to
imagine that developments in genetics, nanotechnology and robotics (including artificial intelligence), full of such great promise, will escape human control, unleashing unimaginable horrors
on humanity, other species, and the planetary eco-system, perhaps even leading to a future which
“doesn’t need us.” 19

Conflicting Discourses of Globalization
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The Babel surrounding “globalization” does not mean that some uses of the term are not
more prominent and influential than others. Since the late 1970s one pole has been especially
prominent; in recent years a second pole has emerged more prominently.
Neoliberal Globalization or Washington Consensus
Named neoliberalism (less frequently “neoconservatism”) by some and the “Washington
Consensus” by others, 20 this perspective emerged with in Thatcher governments and Reagan
administrations and their supporters in the early and mid-1980s (though some point to the Pinochet dictatorship beginning in 1973 in Chile, under the influence of economists at the University
of Chicago, as the first national experiment with this agenda). This perspective and the farreaching agenda was forged in opposition to the “old left” in socialist movements and labor unions, old liberals with their social programs and Keynes-inspired agenda for managing the economy, Third World liberation movements, and the “new social movements” in the First World,
like the feminist movement, the civil rights and black power movements, environmental and
ecology movements, and peace movements. At best, in this view, they were profoundly misguided, urging their countries and the world down hopeless paths.
In their view, breakthroughs in science and new technologies are fueling developments in
industry favoring flexibility and speed in developing new goods and services, quickly making
outdated older, rigid forms of production and management. And the increasing speed of global
communications and transportation means that companies can relocate anywhere, rendering government interference in the economy increasingly ineffective.
According the new priorities center on cutting government programs and taxes to reduce
unhealthy dependency on government, unleash the entrepreneurial spirit, put money into the
hands of investors and consumers, and spur new rounds of initiative and innovation. Lowering
barriers to free trade and investment stokes the fires of international competitiveness and the
quest for increasing efficiencies, hastens technology transfers and a new international division of
labor in which everyone can find niches of comparative advantage, and drives rapid expansion of
the global economy and vast new wealth.
International financial institutions (IFIs), like the World Bank, the International Monetary
Fund (IMF), the World Trade Organization (WTO), and agreements, like the North American
Free Trade Agreement linking Canada, the U.S. and Mexico (NAFTA), are playing increasingly
important roles in setting the rules of trade and investment, and in general promoting rules-based
negotiation of differences.
In the course of these developments the distinctions among "First," "Second" and "Third"
Worlds, which defined the post-World War II era, are disappearing as people everywhere face
the same challenges and opportunities for previously undreamed of levels of prosperity.
Over the course of the 1980s and into the 1990s this radical agenda came to be known
simply as “globalization,” and it achieved the status of orthodoxy in the centers of power around
the world, in governments and corporate headquarters, think tanks and business schools, IFIs,
and the major media, as the label “Washington Consensus” suggests. And by the mid-1990s a
version of this agenda could be promoted and implemented in Ontario under the slogan of “the
common sense revolution.” 21
Through the 1990s, though, critical voices grew louder in response to the series of financial crises in Mexico, Brazil, East Asia, deepening poverty and spreading turmoil and conflict in
sub-Sarahan Africa, shrinking middle classes and deepening gaps between rich and poor even in
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wealthy countries, and ecological concerns all over the world. And the global Jubilee 2000
movement gathered 17,000,000 signatures around the world supporting debt cancellation for
poor countries, and confirming growing suspicions that the workings of the global economy are
not simply natural, inevitable, and good. And even some influential figures in the centers of
power began to voice serious criticisms of the neoliberal perspective and agenda. 22
But the terrorist attacks on the World Trade Center in New York City and the Pentagon in
Washington, DC, using hijacked airliners, on September 11, 2001 overwhelmed this growing
chorus of critical voices. They provoked, in addition to widespread sympathy for the victims, a
massive reaction in the US in particular. And issues of security and peace moved back to the
center of the agenda, with President Bush’s designation of “an axis of evil” and proclamation of
a “war on terror,” including vast expansions of police and military powers, the waging of a short
war in Afghanistan, and (as of this writing) preparations for a much bigger war in Iraq.
Another World Is Possible:“Anti-Globalization”--or Global Social Justice--Movements
Over the course of the late 1990s and early 21st century a second pole has emerged more
clearly in worldwide debates about “globalization,” associated with the demonstrations, dubbed
“anti-globalization” by the media, at world meetings of G-8 leaders, IMF, World Bank, WTO
and APEC (the confusingly named Asian Pacific Economic Co-operation) summits, in Vancouver (1997), Birmingham (1998), Seattle (1999), Prague (2000), Washington (2000), Quebec
(2001), and Genoa (2001). Far from being simplistically “anti-globalization,” and heavily dependent on instantaneous global communications capacities of the internet, these groups, in addition to organizing public demonstrations, also organized popular summits exploring alternative
perspectives and proposals addressing a broad range of issues. In them the idea arose for an annual gathering of popular movements, the World Social Forum (WSF). 23
Negatively, the idea for the WSF emerged as an alternative to the annual meeting of the
world’s corporate and political elites at the World Economic Forum each January in Davos,
Switzerland (in 2002 in New York City as a signal of support for residents in the wake of 9/11).
The first WSF encounter of representatives from movements from all over the world was held in
Porto Alegre, RS, Brazil in January 2001; organizers expected 3000-5000 participants, but
15,000 came. The second WSF was held in the same city in 2002, with organizers expecting
15,000-20,000 participants and 60,000 came. The third will be held later this month, again in
Porto Alegre, with organizers anticipating 100,000 participants. And organizers hope to move
WSF IV to India.
Participants in these forums and the broad array of movements they represent are driven
by a sense that: they have long been excluded from dialogues, negotiations, and policy-making
of the world’s economic and political elites, at meeting places like the World Economic Forum
and similar venues, like the IMF, WB, WTO, negotiating tables for free trade agreements; they
and their constituencies have been marginalized in the development of the agenda for a certain
kind of globalization preached and practiced in these circles of power and influence: suffering is
growing for the majority of the world’s peoples, thousands of other species, and the earth itself,
to apocalyptic proportions.
I have followed the development of the WSF, and participated in WSF II, and in local
Social Forum processes in Toronto as one among the rapidly growing regional expressions of the
WSF. Positively, in my experience, WSF participants are inspired by: options for the poor
(though the term is not used), for the earth, and for peace; profound respect for diversity of con-
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stituencies, causes, movements, politics; participation of all, and commitment to finding common
ground, nurturing broader solidarities, and developing more effective form of collaboration in
practice; transformation of the discourse(s) of economics and “development” to include the ethical and political dimensions of theory-making, debates, policy-making, structuring, institutionalization, and governance; and a strong sense that an alternative expressions of globalization, of
another kind of planetary civilization, is possible, indeed already emergent in many different expressions, to be celebrated, shared, and expanded.
In the words of the Charter of Principles, the WSF is an “open meeting place,” a “permanent process of seeking and building alternatives,“in opposition to a process of globalization
commanded by the large multinational corporations and by the governments and international
institutions;” it is “a plural, diversified, non-confessional, non-governmental and non-party context,” respecting the “diversity of activities and ways of engaging the organizations and movements that decide to participate, as well as the diversity of genders, ethnicities, cultures, generations and physical capacities;” it is a forum for debate, “opposed to all totalitarian and reductionist views of economy, development and history and to the use of violence as a means of social
control by the State;” it seeks to strengthen and create new national and international links
among organizations and movements of society, that--in both public and private life--will increase the capacity for non-violent social resistance to the process of dehumanization the world
is undergoing.” 24
Determined not to fall into the trap of global-trotting elites, WSF organizers have encouraged regional processes of dialogue and exchange. And, taking off like wildfire, in recent
months social forum processes have erupted in Argentina, Europe, India, the pan-Amazon region
of South America, Spain, Quebec, Palestine, Morocco, Victoria, BC, Toronto, ON; 25 and the list
is continually expanding.
Emergent Planetary Civilization
It is not possible here to address all the issues dividing--and sometimes linking--these two
poles in debates about “globalization,” or the myriad other voices not identified with either pole.
However, two issues are key.
1) Problematic Character of “Globalization”
Use of the term “globalization” generally fails to distinguish among: (i) the overall project of neoliberal globalization, (ii) the variety of specific expressions of this agenda in specific
times and places; (iii) the many expressions of resistance to this agenda--conscious and unconscious, covert and overt, “traditional,” conservative,” “radical” and other; (iv) the concrete effects of this resistance; (v) other dynamics stitching together global links, including popular efforts, for example in the efforts of refugees and immigrants to maintain links with their places of
origin; (vi) the real effects of all these and other forces, which are many, diverse, contradictory,
and full of gaps; and (vii) the extraordinary challenges even to “seeing” these realities, and the
radical inadequacies of existing categories, frameworks and methods in all the sciences, as well
as popular culture and religion--we are all like blind persons touching different parts of the elephant, and not even clear whether it is one or many creatures.
As an alternative, I propose the term “emergent planetary civilization.” “Planetary” signals recognition of the processes stitching together relatively constant and intensive interaction
across distances, in this case the globe. “Emergent” suggests that this process is far from complete, in many respects only beginning. And “civilization” something looser than the image of
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an organism or system, which has informed most social science perspectives on “societies,” and
their “cultures,” “economies,” and “politics.” Recently, a growing number of theorists, like
Benhabib, have pointed to the “radical hybridity and polyvocality of all cultures: cultures themselves, as well as societies, are not holistic but polyvocal, multilayered, decentered, and fractured
systems of action and ( 25) signification.” 26 This has been true in the past, and perhaps it is ever
truer now. However, “culture” is usually understood to refer only to the realm of ideas; “civilization” suggests the “material” (institutions and structures) as well as “ideal” dimensions of
these dynamics, and their interaction with (the rest of) nature.
In particular, I wish to signal agreement with a growing range of analysts insisting that
“globalization” is not a single process, and not linear. Rather, there are many forces, social actors, and dynamics, cross-cutting conventional maps of “culture” and “religion,” “politics” and
“economy,” and “nature,” interacting in myriad ways, moving in different directions, with varying intensity, reach or extensity, velocity, and impacts, some profoundly contradictory. 27
“Above all,” as Arrighi and Silver note, “there is no consensus on what kind of world order, if any, we can expect to emerge from the combination of whatever changes are actually occurring in the global configuration of power.” 28
2) Inescapable Dialectic of Fear and Hope
It might be imagined that the clashing horizons of hope outlined above correspond to the
two poles of neoliberal globalization and global social justice movements. It is true that neoliberals do paint a picture of hope for great progress on every front, and that the most ecstatic expressions of hope resonate with the spirit of neoliberalism. It is also true that the critics of neoliberalism paint pictures of growing suffering, chaos, death, sometimes, especially in ecology
movements, apocalypse. But neoliberals sometimes also paint grim pictures of decay and decline, even apocalypse, and a global battle of military forces leading to a final Armageddon precipitating the end of history and the lifting up of the faithful to heaven. Such images, tied to
(largely fictitious) claims of a huge Soviet lead in the arms race threatening a nuclear war which
would destroy Western civilization, inspired the formulation and implementation of the neoliberal project, the thinking of President Reagan, and the agenda of his administrations. 29 And in
the wake of 9/11 they have again moved to the center with images of a global “axis of evil” necessitating a “war on terror” at all costs, which could trigger the ultimate conflagration, and the
final salvation of the elect. 30
Clashing horizons of dangers and possibilities, fears and hopes, and the faiths which
ground them, are internal to both poles in the debates over emerging planetary civilization. In
ways which positivist social science frameworks and theories of increasing secularization, these
“religious” concerns are at the heart of each perspective in the debates over “globalization.”

Church Initiatives
Expanding Dialogues in the Churches
The development of Christian social teachings over the last forty years is marked by the
profusion of centers, offices, networks, coalitions linking different groups of Christians, within
denominations, across them in ecumenical coalitions, and increasingly beyond, within countries
and internationally, like: social justice and eco-justice desks and offices within denominations; in
the Catholic church in particular commissions of national conferences of bishops, diocesan offices, and offices of religious communities or groups of them like the Jesuit Center of Concern in

L. Cormie

The Ethics of Globalization

8

Washington, 31 the (now defunct) Jesuit Centre for Social Faith and Justice in Toronto, Network
and the Maryknoll Office for Social Justice in Washington; the Eighth Day Center in Chicago,
ecumenical coalitions like the Churches’ Center for Theology and Public Policy in Washington,
the thirteen Canadian ecumenical interchurch social justice coalitions developed over the 1970s
and 1980s and recently folded into Kairos: Canadian Ecumenical Justice Initiatives, the Institute
for Contextual Theology in South Africa, Centro Ecumenico Diego de Medellín in Santiago,
Chile, Departmento Ecuménico de Investigaciones of San José, Costa Rica, Kairos Europa, international movements like Jubilee 2000, and local movements linked to them, like Jubilee 2000
UK, Jubilee South, the Canadian Ecumenical Jubilee Initiative and Jubilee USA. Increasingly
“the church” speaks in plural voices from many different contexts around the world.
These voices speak with increasing sophistication in terms of specialized discourses and
technical debates concerning various facets of “globalization” and related developments, like
Third World debt, the IFIs, and climate change.
And increasingly they are institutionalizing dialogue on these issues across the worldwide
church in processes of education and reflection, discernment and decision-making. The following is a very un-scientific sample, in no particular order, and I urge you, drawing on your own
experience, to add to the list. 32
1) World Alliance of Reformed Churches (WARC)
Since its 22nd General Council in Soul, Korea in 1989, WARC has been wrestling with
the issues of global economic justice in the light of Christian faith. In 1994 the Executive Committee of the WARC, meeting in Pittsburgh, adopted a programme of regional conferences: in
Manila, Philippines in March 1995; 33 at a meeting of the European Area Council in Edinburgh,
Scotland in August 1995; 34 in Kitwe, Zambia in October 1995; 35 in San José, Costa Rica in May
1996; 36 also in May 1996 an international consultation was held in Geneva, Switzerland attended
by 33 participants from 22 countries. 37
In August 1997 the delegates at the 23rd General Council of the WARC meeting in Debrecen, Hungary unanimously passed a resolution launching a processus confessionis, expressing
their conviction that the time had come to write a confession of faith which rejects injustice and
struggles against it, reflecting continuing faith in the triune God who promises a new creation in
Christ. 38 “We now call,” they said, “for a committed process of progressive recognition, education and confession (processus confessionis) within all WARC member churches at all levels regarding economic injustice and ecological destruction.” And they called upon WARC and its
member churches “to give special attention to the analysis and understanding of economic processes, their consequences for people’s lives, and the threats to creation, [and] to educate church
members at all levels about economic life, including faith and economics.”
Since Debrecen, WARC has collaborated with other ecumenical groups and councils of
churches in hosting a series of consultations (cited below). And last year WARC’s Department
of Cooperation and Witness organized a theological consultation aiming to help member
churches and the wider ecumenical family to understand the theological basis of the processus
confessionis on “Covenanting for Justice in the Economy and the Earth” and to develop ways to
be engaged in the confessing movement, in Cape Town, South Africa, 26-31 March 2001. 39
2) World Council of Churches (WCC)
Since its origins the World Council of Churches (WCC) has been a global center of dialogue among Christian churches worldwide, with special concern for issues of social justice. As
“globalization” moved to the center of debates in the late 1980s and 1990s the WCC has been
actively promoted research, dialogue, and participation of representatives of the churches in im-
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portant international dialogues, like the United Nations assemblies and summits, like the Earth
Summit on reducing greenhouse gases in Rio de Janeiro, Brazil (1992), on social development at
Copenhagen (1995), and on women in Beijing, China (1995). At the WCC’s 8th Assembly at
Harare, Zimbabwe (3-14 December 1998) delegates affirmed that they had heard the cries of the
poor that “globalization is not simply an economic issue. It is a cultural, political, ethical and
ecological issue;” and they recommended that “the challenge of globalization should become a
central emphasis of the work of the WCC.” They expressed appreciation for WARC’s “committed process of recognition, education and confession (processus confessionis) regarding economic injustice and ecological destruction,” and encouraged WCC member churches to join this
process. 40 And at its meeting in Potsdam, Germany 29 January to 6 February 2001 the WCC’s
Central Committee recommended that member churches and the WCC “develop a comprehensive ecumenical theological analysis of economic globalization and its impact on the churches,
and provide a theological basis for the search for alternatives...” 41
In fulfilling this mandate, the WCC has become a major source of research and publication, many in popular formats for wide use in churches, on “globalization” 42 and related issues,
like indigenous peoples, 43 racism, 44 debt, 45 uprooted peoples, 46 and ecology. 47 The WCC has
also collaborated with other groups in organizing a series of consultations on globalization involving participants from in different regions around the world involving local participants
speaking from their own contexts (see below).
3) The Lutheran World Federation (LWF)
At its Eighth Assembly in 1990, participants affirmed a commitment to be better informed about the dynamics at work in the present global economic system, seeking to develop,
together with ecumenical partners, appropriate and realistic means by which definable injustice
can be addressed. In particular, the LWF and member churches participated in the Jubilee 2000
movement which emerged in the mid-1990s. LWF member churches began study projects and
dialogues leading to statements and stances on global economic matters. And, in part inspired by
processes underway in the WCC and WARC, in 2000 the LWF launched a process of worldwide
reflection on globalization with the title “Holding Economic Globalization Accountable: Challenges and Possibilities through the Communion.” One major fruit of this process was Engaging
Economic Globalization as a Communion (2001), “a working paper intended to stimulate a process in member churches of the Lutheran World Federation, and in their relationships (with other
churches, faiths, sectors in society), for reflecting on the dynamics and effects of economic globalization and discerning how to respond in light of the faith we confess, the values we uphold,
and the communion which we embody.” 48
The drafters of the document affirmed that “when assumptions, dynamics, and outcomes
of economic globalization go against what God intends, this becomes a matter of faith. We must
name, reflect on, and seek effective ways of responding to the challenges raised by economic
globalization - if we really believe what we profess.” The challenge, they said, “is now to engage economic globalization in ways that reflect who we are as a communion – as the body of
Christ throughout the world - rather than in ways that are driven primarily by our economic selfinterests.“ And they encouraged individuals and member churches to organize discussions, to
write responses and to share them with those in other parts of the Lutheran communion. And
they encouraged people to send these responses to LWF offices, where they will contribute to
the further work that is done leading up to and beyond the next LWF General Assembly in Winnipeg, Manitoba, Canada (21-31 July 2003).
4) Ecumenical Consultations
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In recent years, the WCC, WARC, and LWF have jointly sponsored consultations, with
national councils of churches in different regions, the Conference of European Churches (CEC),
and other ecumenical agencies like the Ecumenical Coalition for Alternatives to Globalisation
(ECAG, comprising organizations based in Geneva: WCC, WARC, LWF, World Student Christian Federation (WSCF), YMCA, YWCA, Pax Romano, and Frontier Partnership in Mission).
(Some are listed below by regions.)
5) Global Consultations
Kairos Europa, along with the WCC, WARC and Pax Christie International, sponsored
an international colloquium involving participants from Africa, Asia, and Latin America as well
as Europe, Canada and the US in Hofgeismar, Germany (9-16 June 2000). 49
Building on earlier consultations churches’ response to economic globalization in Bangkok, Budapest and Fiji (see below under regions), the WCC, LWF, WARC, Conference of European Churches (CEC), and the WARC European Area Committee, with the National Council of
Churches of the Netherlands serving as host, jointly sponsored a international consultation on
“Economy in the Service of Life” in Sosterberg, The Netherlands (15-19 June 2002). 50 This
consultation featured significant contributions from European churches, and documentation concerning the whole process of worldwide dialogues on globalization (see below under headings
for regions, and specifically Catholic contributions).
6) European Contributions
In addition to the support from European churches for the WCC, WARC, LWF and numerous other agencies, for consultations in many parts of the world, and for hosting global dialogues, European churches have also initiated their own processes of study, reflection and dialogue, in Germany, 51 Italy, 52 and Sweden. 53 NGO networks and organizations like CAFOD
have been involved in a variety of consultations and efforts. 54 Kairos Europa 55 and the European Jubilee network 56 have linked groups and efforts across the region, helping to organize consultations, training workshops, and producing educational resources. The WCC, WARC, CEC,
and the WARC European Area Committee, accompanied by the Lutheran World Federation,
hosted a consultation in Budapest, Hungary (24-28 June 2001). 57 And in convergences of
worldwide “anti-globalization” movements, like the confrontation with G-8 leaders in Prague,
Czech Republic (September 2000) 58 and the WSF-affiliated European Social Forum in Florence,
Italy (6-10 November 2002) 59 church activists and leaders continued their process of sharing information, dialogue and commitment in the global quest for alternatives.
7) Roman Catholic Contributions
The Roman Catholic church is global, perhaps the first global organization, 60 but in some
respects it is also less centralized, with no centers or organization with ongoing worldwide participation and representation like the WCC or WARC. And so far no processes of reflection,
discernment and commitment concerning “globalization” have been initiated.
On the other hand, Pope Paul’s encyclical Populorum Progressio (On the Development of
Peoples, 1967) affirmed that “the social question has become world-wide” 61 The critical concerns articulated in this document widely resonated with concerns then becoming more vocal in
the Third World among those associated with the movement of non-aligned nations, dependency
theory emerging in Latin American social science and reflected on in early Latin American liberation theology, and the growing chorus of voices in the North and the South in the 1970s calling for a “new international economic order.” In his Sollicitudo Rei Socialis (On Social Concern,
1987) Pope John Paul II reaffirmed “the enduring relevance” of this encyclical. 62 In his Tertio
Mellennio Adveniente (As The Third Millennium Draws Near, 1994) 63 the Pope launched a
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worldwide process of preparation for celebrating the millennium in the spirit of jubilee, involving a series of synods drawing together bishops of different regions (Europe; Africa; Asia; and
“America”--North, Central, South America and the Caribbean) in reflecting on their changing
contexts, in particular the promise of jubilee for debt cancellation for poor nations. And he has
continued to speak out concerning growing debt, gaps between rich and poor more generally, and
global peace, for example in his World Day of Peace messages of 2002 64 and 2003. 65
Without officially instituted covenanting processes or processus confessionis, study, reflection, dialogue and renewed commitment are proceeding in Catholic circles in less formal and
more local or network specific ways, if not on “globalization” as such on related issues. For example, the Commission of the Bishops Conferences of the European Community sponsored a
study on global governance, which was shared with participants at the Sosterberg consultation. 66
The Under-Secretary for the Pontifical Council for Justice and Peace of the Vatican City has reflected on the theme of a “Theological Response to Globalisation and the Role of the Church.” 67
And the Focolare movement is working on the notion of the “economy of communion.” 68
(Some other Catholic contributions are listed under regions below.)
8) Contributions from Africa
African voices have been especially significant in the expanding dialogues on “globalization,” especially in the WARC consultations in Kitwe, Zambia and Cape Town, South Africa
referred to above. The bishops of Africa have long been prophetic voices addressing the issue of
debt. 69 And the South African Council of Churches and the Southern African Catholic Bishops’
Conference have recently published a detailed response to NEPAD, the New Partnership for Africa’s Development, launched by African heads of state and approved by the Organisation for
African Unity as policy with a new governing structure (23 October 2001). 70 This document reflects deep appreciation of the initiative and visionary scope of NEPAD. But it also expresses
severe criticisms of the economic path set out in NEPAD, which is “bound to fail.” And it expresses commitment to promoting “broad-based popular dialogue on NEPAD,” calls on
NEPAD’s governing structures to do the same, and affirms that “the church must also continue
to raise the collective public conscience about the ethical choices that lie at the heart of the current global financial, trade, and political systems in which NEPAD proposes Africa should participate more actively.”
9) Contributions from Asia and the Pacific
Asian voices have also been especially significant in the expanding dialogues about
“globalization.” In addition to WARC’s Manila Consultation referred to above, WARC, the
WCC, the Christian Conference of Asia, the Asian Cultural Forum on Development, and the
Church of Christ in Thailand hosted an international consultation in Bangkok, Thailand (12-15
November 1999), preceded by a mini conference in Seoul, Korea. 71 The WCC, WARC and the
Pacific Council of Churches hosted a consultation in Nadi, Fiji (12-16 August 2001). 72 And the
National Council of Churches in India, the Indian Network on Ethics and Change, and the WCC
sponsored a consultation in Bangalore, India (10-15 December 2001) on the theme “The Earth is
Our Home: A Religious Response to Climate Change,” and produced a statement “Land, Water,
Air: People Struggling for Life in a Globalising Economy.” 73
10) Contributions from Latin America and the Caribbean
Latin American voices have been significant as well. For example, the Consejo Latinoamericano de Iglesias (CLAI) has contributed significantly to discussions of debt. 74 The Bishops
of Panama, among many other Catholic groups, also published critical perspectives on debt. 75
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CLAI, along with the Fraternidad Teológica Latinoamericana and the Consejo Mundial
de Iglesias (WCC) collaborated in reflecting on “jubilee in times of globalization,” and helping
to prepare members for dialogues with the Interamerican Bank for Development. 76
Earlier, in connection with the Catholic bishops Synod of America, Amerindia, a Latin
American-wide network of Catholic theologians and pastoral activists, published Globalizar la
Esperanza (Globalizing Hope) (1997). 77
More recently, CLAI collaborated with the WCC and other church groups in developing
expertise and helping to make church voices heard in the UN’s International Conference on Financing Development. 78 And, in view of recent crisis in their country, Argentinian Christians
have sent a letter to churches in the North, reminding them that Argentinians have endured “a
history of 500 years of painful and unjust international relations,” which is “full of sin” reflected
in the “huge transfer of natural resources, products of all kinds and labor from the South to the
North.” They called Christians in the North to recognize that “any proposal for change of situation in the South implies some deep changes in the lifestyle of the North.” And they called on
them to join in educating church members, organizing to “build up commercial and economic
international relationships based on justice and equality,” and to adopt “concrete signs of self
restriction favoring the need in the South” and to implement other “concrete signs of solidarity.” 79
11) Contributions from Canada and the United States
Canadian churches have long been involved in research, education and advocacy around
many concerning many social justice issues, and engaged in international dialogues and solidarity with Southern partners in particular. In the mid-1990s for example, the Canadian Ecumenical
Jubilee Initiative nurtured broad ecumenical dialogues on biblical texts concerning jubilee and
their relevance as an overarching symbol of hope for a Canadian and global new beginning at the
dawn of the third millennium; and it educated and organized a broad cross-section of Canadians
in support for the global Jubilee 2000 campaign for debt cancellation and other campaigns. 80
Concerning the theme of “globalization” in particular, at the Synod of America (Rome, 1997),
Canadian Bishop Goudrault spoke to fellow bishops on “The Globalization of the Economy.” 81
The Social Affairs Commission of the Canadian Conference of Bishops published a letter on the
common good or exclusion to members of Parliament (2001). 82 They also published a pastoral
statement on the occasion of the Summit of the Americas involving G-8 leaders in Quebec City
(April 2001), 83 and another on the occasion of the G-8 Summit in Kananaskis, Alberta (2002). 84
These events were also significant occasions in the growing confluence of “anti-globalization”
movements; and, besides raising serious questions about the G-8 agenda, the bishops welcomed
them: “We appreciate the worldwide movements of so many thoughtful people, especially youth,
who participate in the development of a planetary social conscience through means as varied as
educational meetings or colourful and creative street demonstrations.” 85 And in the context of
the US government’s agenda for a free trade area of the Americas, Canadian bishops prepared a
background paper on “Humanizing the Global Economy,” for a conference jointly sponsored by
the Canadian Conference of Catholic Bishops, the Consejo Episcopal Latinoamericano
(CELAM), and the United States Conference of Catholic Bishops, at the Catholic University of
America, Washington, DC, 28-30 January 2002. 86
From its origins in 1925 the United Church of Canada has had a history of involvement in
social justice issues, and international solidarity. And more recently Church members have
turned explicitly to “globalization,” 87 and in particular developed a policy statement adopted by
the 37th General Council (August 2000) concerning energy use and climate change in Canada
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and globally. 88 A former moderator also initiated an ongoing study and reflection process on
faith and the economy.” 89
In the United States churches too there is a long history of involvement and international
solidarity around social justice issues, and since the early 1990s there is increasingly explicit attention to “globalization” and related issues. For example, inspired by South African Christians
who articulated a Kairos statement challenging apartheid in 1985 and Central American and
other Third World Christians who proclaimed a Kairos in opposition to US policies in 1989, an
ecumenical group of Christians proposed a Kairos for the USA appealing to the biblical image of
jubilee to inspire hope for a new beginning in the US too, and launched a group to nurture dialogue, discernment and decision-making among US Christians; 90 and subsequently they focused
on land in particular. 91 The Religious Working Group on the World Bank and the International
Monetary Fund published a powerful theological reflection on the effects of policies of the Bank
and IMF on the poor as a “way of the cross, 92 and advanced discernment of the moral imperatives involved in criticizing and opposing structural adjustment policies in particular. 93
The US bishops have also published on global climate change; 94 and in particular they
have issued a call to solidarity with Africa. 95
In addition ecumenical groups like the Sojourners’ collective continue educating and organizing, in connection with G-8 and II summits and in other contexts. 96
And Jubilee US, the main force organizing US involvement in the global Jubilee 2000
campaign for debt cancellation, continues supporting research, education, and mobilizations in
hope for “another world.” 97
12) Contributions to United Nations’ Summits and Assemblies
In pursuing its mandate to address global economic injustice, the WCC, often in collaboration with other church organizations and non-church groups, continues to produce highly technical research, organize consultations, and facilitate Christian voices in United Nations assemblies and summits: for example, the Special Session on Social Development (known as Copenhagen+5, or Geneva 2000); 98 and the World Summit on Sustainable Development (26 August - 4
September 2002 in Johannesburg, South Africa). 99 Organizing in the churches in relation to the
International Conference on Financing for Development (Monterrey, Mexico, 18-22 March
2002) offers a good illustration of the expanding church links and networks involved in addressing “globalization” and the increasing technical sophistication: the list of partner churches and
organizations included the WCC, the LWF, the Canadian Council of Churches, the General
Board of Church and Society of the United Methodist Church (USA), the Sisters of Mercy, the
Latin American Council of Churches, the Anglican Communion, and the International Shinto
Foundation (illustrating the good fruits and possibilities of dialogue and mobilization across the
gaps and barriers historically dividing religions!). This ecumenical team encouraged research, 100
promoted education, and helped prepare church voices for participation in the succession of
United Nations Preparatory Committees for the International Conference. 101
Signs along the Path of the Spirit
I wish to suggest four defining marks of the exploding concern in the churches about
“globalization.”
1) Hermeneutical Privilege of the Marginalized
The historically marginalized, especially in the South, voicing their perspectives, experiences, suffering and hopes, and the hopes of the earth too, are increasingly central. This does not
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mean that any one voice or all of them together are automatically “right” about the complex
world of “globalization” or about the Gospel truth and its implications for today. But it does
mean that they are respected, listen to, and taken seriously, especially when they are testifying to
growing gaps and suffering, deepening turmoil, emergent chaos and apocalypse, and also hope
for a different future.
2) Deepening Criticism of Neoliberal Globalization
Virtually all of these voices cluster at the global social justice movements pole of debates
over “globalization.” They are increasingly knowledgeable in the technical discourses of the
MNCs, the IFIs and governments at every level. And they are increasingly critical of every aspect of the neoliberal agenda.
3) The Quest for Alternatives
Like the myriad groups convening in the WSF--which increasingly involves participants
from churches and other faith communities--church voices are addressing more and more dimensions of global hopes for a different future, from the most personal to the most global. For example, in launching the processus confessionis, delegates in WARC’s 23rd General Assembly
(Debrecen 1997) called upon the churches “to develop a lifestyle which rejects the materialism
and consumerism of our day; to work towards the formulation of a confession of their beliefs
about economic life which would express justice in the whole household of God and reflect priority for the poor, and support an ecologically sustainable future; [and] to act in solidarity with
the victims of injustice as they struggle to overcome unjust economic powers and destructive
ecological activities.” 102 And in recommendations adopted at the eighth General Assembly (Harare 1998) WCC delegates recommended exploration and development of a similar range of alternatives, from formulating alternative responses to the activities of TNCs and the IFIs, advocating and campaigning for the cancellation of debt, promoting a new global financial system, promoting local alternative forms of production, fair trade, banking systems, and nurturing changes
in lifestyle and consumption patterns. 103
4) Stitching Together Broader Solidarities
Also evident in these efforts is commitment to nurturing broader solidarities crossing traditional gaps and barriers of geography, religion, nationality, and ideology, and, centrally, serious commitment to forging more effective forms of collaboration in practice in various coalitions
and movements. For example, at its Potsdam, Germany meeting (2001) the WCC’s Central
Committee affirmed that work on globalization should “build upon and strengthen existing initiatives by churches, ecumenical groups and social movements, support their cooperation, and encourage them to take action and form alliances with other partners in civil society working on
issues pertinent to globalization.” 104 There are efforts to study social movements and to reflect
on them as expressions of the Spirit and bearers of hope in the world. 105 The processus confessionis or covenanting processes within the churches reflect increasing sophistication concerning
“participation” as a core value within our own communities and institutions, in ecumenical relations, and in relations with other non-church organizations and movements. And organizers and
officials in the churches are planning their work with a view to important dates in the future on
the calendar of the churches, in particular the assemblies which are so important in church discernment and decision-making: CEC (Trondheim 2003), LWF (Winnipeg 2003), WARC (Accra
2004) and WCC (Porto Alegre 2006). 106
At the Crossroads
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Compared to the voices of neoliberal globalization so powerful in the centers of power
including the major media, these voices often appear to be lone voices crying in the wilderness.
But their volume is growing. And they are becoming more central in the church.
Here I suggest six focal issues which, in my judgment, lie at critical junctures in the
search for the path of the Spirit into the future.
1) What Is the “Economy”?
The tendency towards casting issues in terms of specific “values” which “should” be
“applied to” the “economy” presumes a mapping of social reality into separate spheres of economy, culture and religion, and politics. This is understandable, in terms of the modern constructions of separate discourses and academic disciplines for the economy, culture, politics, and society, as if these were distinct spheres operating according to their own dynamics and laws. In recent years though a growing number of scholars in a variety of disciplines have exposed this map
as a particularly modern, Western, liberal 107 and neo-liberal 108 one, which profoundly distorts
our images of societies both past and present.
Concretely, there simply is no “unregulated” economy, as if the economy evolves naturally and only secondarily involves questions about whether and how to moderate its workings in
favor of “non-economic” values/ends, along with debates about which values/ends and how
much they will “interfere” with the natural workings of the economy. (And there is certainly no
discourse of the economy--“economics”--that is not profoundly shaped by culture and politics.)
As the Canadian bishops recently pointed out regarding markets, they are “social constructions.” 109 And, more generally, theorists like Immanuel Wallerstein affirm that “all economic
activity assumes socio-cultural rules and preferences, and works within political constraints. Furthermore, markets are socio-political creations.” 110
One way in which this is becoming clearer is through study of the specific ways in which
private property, corporations, and markets are institutionalized in law. Law professor Neil
Brooks has clarified the legal dimensions of these processes of social construction.
“What conservatives refer to the free market is in fact comprised of commercial exchanges that are regulated by countless detailed and complex rules of property and
contract law. At Osgood Hall Law School [where Brooks teaches], for example, we
offer over a dozen courses dealing with the basics of these rules. None of these rules
sprang from nature or were ordained by God. They are all the result of legislative
outputs shaped by the political process.” 111
Accordingly, Brooks continues elsewhere,
”There is simply no possibility of a "neutral," "unregulated" or "free" market... [T]he
whole notion of an unregulated market is incoherent: markets are created by the
state, they necessarily favour some over others, and they are necessarily coercive....
[T]he market is every bit as socially and politically constructed as tax law, or any
other form of government regulation... [T]he private market should be viewed as a
particular form of government intervention or a type of public ordering process.
[And] the conventional assertion that there is a choice between bargaining and regulation, or between markets and government intervention, is a misleading way of
framing social choices. In fashioning policy instruments in the pursuit of societal
goals, the choice is more accurately described as a choice among types of regulatory
regimes...” 112
These studies make clear that, like any social process, the social constructions of various
aspects of the “economy” are “political,” involving different constituencies and social actors,
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with their often unequal constellations of resources and power, in ongoing processes of negotiating and re-negotiating, more or less peacefully or violently, norms and arrangements. And, in
contrast to the conventional notion of separate spheres of economy and culture/religion which
leaves those with explicitly ethical concerns struggling to get into the conversation long after the
most fundamental “economic” decisions have been made, it points to the conclusion that explicitly ethical concerns ought to be present from the beginning.
2) Single Issue, or Shifting Horizon of All Issues?
From many perspectives and for many reasons, I wish to argue, it is increasingly clear
that “globalization” is not an “issue.” Rather, developments in knowledge, technologies, forms
of global and local social links, management and accounting systems of emerging planetary civilization form the new, dynamic and shifting contexts for all of human action (and interactions
with continuing Divine creativity and redemptive processes in history).
There is a growing chorus of voices calling attention to the magnitude of these shifts, indeed calling attention to the “end of nature.” 113
In other words, increasing global interconnectedness is one dimension of a broader, cascading constellation of changes associated with expanding knowledge, new technologies, and
new modes of social relation, in interaction with myriad expressions of the rest of “nature.”
These changes are truly epochal, in civilizational, biological, evolutionary, even geological
terms. They are changing the fabric of life on earth, and in the heavens above. And they form
the changing context for all human experience and discernment, choosing and acting.
3) (Re)Marginalization of Gender, Ethnicity and Race, Sexuality and Sexual Orientation?
Though tensions among social movements with their separate frameworks and agendas
are being transcended in the convergences of social movements represented in WSF processes,
the tendency remains toward addressing as separate issues: economy; gender, sexuality and sexual orientation; race, ethnicity, uprooted peoples; and ecology. However, human experience of
these “other” domains or spheres do not involve any less “social constructions,” with all their
diversity. The social constructions of these domains clearly both influence and are influenced by
social constructions of “the economy.” They are not being any less undermined and transformed
by the changes associated with emerging planetary civilization. The constituencies and social
movements associated with these concerns are not any less under attack in neoliberal globalization and related tendencies. Their concerns are central to envisioning promising alternatives.
These constituencies and movements are essential in the debates and struggles for a different future. These voices and perspectives are increasingly central in the convergences among global
social justice and eco-justice movements. And this development confirms the multiple doorways
and paths to the central dynamics of emergent planetary civilization, the irreducible diversity at
the heart of these dialogues, along with an increasing sense of shared Spirit and key values.
4) Beyond Science?
The tendency remains to underestimate the hermeneutical, epistemological, and methodological challenges associated with emergent planetary civilization, and the corresponding relativization of “science.” There is no question that the sciences were decisive factors in the 20th
century, both the natural sciences, with their many contributions to technology, and the social
sciences, with their many contributions to the social technologies of envisioning, organizing and
managing large scale organizations. And from very indication the sciences will play increasingly
weighty roles in the future.
Nevertheless, limits of science are also increasingly clear. As Wendell Berry points out,
“the radii of knowledge have only pushed back--and enlarged--the circumference of mystery.” 114
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And in the midst of expanding wonder and new questions at the frontiers of every science, it is
increasingly clear, as Giddens points out, that “science and technology create as many uncertainties as they dispel--and these uncertainties cannot be ‘solved’ in any simple way by yet further
scientific advance.” 115 Ulrich Beck echoes this growing appreciation for the limits of science:
”As knowledge and technology race ahead, we are left behind panting in ignorance, increasingly
unable to understand or control the machines we depend on and so less able to calculate the consequences of their going wrong.” 116 And, writing from Latin America where some trends are
even clearer, Martín Hopenhayn meditates on the double crisis marking progressive social science of “intelligibility” (unable to make sense of the world) and “organicity” (knowing where,
how and with whom to connect understanding and social action), raising the prospect of the social scientist as “a mistake of history...” 117
More generally, as Wallerstein argues, “at the most fundamental level, a transformation
of the world of knowledge is intrinsically linked to the process of transformation of the worldsystem itself.” 118 And in the midst of the turmoil within disciplines and across them in modern
universities, there is also growing awareness of the partial and limited character of all knowing.
It also means that, beyond “science,” other discourses of meaning and significance have increasingly important roles to play in discerning the magnitude, character, and significance of the
changes sweeping the world, and of the choices confronting us. And since, as Peterson has recently pointed out, “religion remains the primary way that most people conceptualize the ‘big
questions’ of ethics and metaphysics,” 119 this means religious voices.
5) (Re)Marginalization of Theology and Ethics?
At the heart of the processus confessionis and related processes underway in the churches
lies the conviction, in the words of the Kitwe consultation, that
“the African reality of poverty caused by an unjust economic world order has gone
beyond an ethical problem and become a theological one. It now constitutes a status
confessionis. The gospel to the poor is at stake in the very mechanism of the global
economy today.” 120
However, the agenda of theology and ethics in this process remains unclear. At times it
seems to consist primarily in reiterating biblical truths and Christian “values,” and to challenging
Christians and our churches to conversion. In my view, these remain important tasks.
But this familiar approach can also divert attention from the magnitude of shifts underway, the limits of science, and increasing significance of hope(s) and faith(s) in shaping and misshaping the course of life on earth and in the heavens above.
In the process it diverts attention from probing the magnitude of challenges confronting
theology and ethics, and the church.
And in these ways it can contribute to re-marginalizing theology and ethics in public discourse too.
The alternative, increasingly evident in liberationist and post-colonial biblical studies, is
to probe the bible and Christian traditions for insight into how our forbearers in faith responded
in analogous contexts, for example the Jews who faced annihilation in the wake of defeat by
Babylon, destruction of the Temple and exile of governing elites, or the Jews again and those
sects on their way to becoming Christian in the wake of another apocalypse in the Roman destruction of the Temple, crushing of resistance and Jewish hopes for the future.
And in these ways, and recognizing in the bible the requirement for creativity at the heart
of fidelity to the tradition, theology and ethics are contributing to probing the changing fabric of
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existence, in the 21st century, discerning the most promising paths into the future, and informing
our choices and practices.
6) Final Word or Deepening Inter-religious Dialogue?
The convergence of movements associated with WSF and similar processes, which draw
together representatives of movements from around the world, confirms, on a historically unprecedented scale, the possibility--the growing reality!--of mutual respect among peoples of
many cultural, religious and political traditions (and no religious tradition at all), new links of
global solidarity, and increasing capacities to act together in witnessing to the emergence of another world.
These are experiences of Pentecost in our time, powerful new experiences of the Spirit,
poured out across the differences, gaps and barriers which have traditionally divided peoples, in
the different tongues, accents and dialects of the peoples of many places, cultures and languages,
religions and politics, calling for repentance and conversion, inspiring us to broader solidarities
and more inclusive identities, and pointing the way forward together.
And in this Spirit, re-thinking of issues of syncretisms, contextualization, indigenization,
multiculturalism and inter-religious dialogue are moving to the center of theology and ethics.

Globalization of Ethics
In my judgment, the most important conclusion is recognizing, in the words of Orthodox
theologian Emanuel Clapsis, that
“There is an emerging ecumenical consensus about the need to address the injustices
and the suffering that economic globalization generates. The churches, through the
World Council of Churches and through the witness of their specific traditions, participate in the search for alternative visions to economic globalization.” 121
I do not wish to suggest that Christianity or any other religious tradition has the “answers” to 21st century questions. Coward and colleagues addressing different traditions have
pointed out, for example, that no religion in history has ever before confronted the dilemmas
posed by the interlinked phenomena of human population growth, consumption patterns especially among the middle and upper classes, and ecological stress. 122 Creativity within religious
traditions and respectful dialogue among them and with the “secular” disciplines of the natural
and social sciences are necessary in establishing broader solidarities and collaboration in action
transcending historic gaps and barriers. But, I do wish to conclude, on the basis of these and
other dialogues about “globalization,” with affirmation of the rich resources within these traditions for addressing these epochal challenges, including the renewal of religious tradition itself. I
wish to identify seven key ways in which religious discourses are enriching debates about the
future of planetary civilization. I draw especially on my experience wrestling with Hebrew and
Christian traditions in the bible; but I trust that similar insights are being drawn in other traditions too.
1) Magnitude and Significance of Change
Efforts to probe the dimensions, scale and pace of change are multiplying, but widespread appreciation of their magnitude and implications remain incomplete and scattered. So far,
it seems to me, only religious stories, like the story of creation in Genesis, suggest the magnitude
of re-creation underway, in this time when the whole creation is groaning in the labor pains of
new birth (Rom. 8:22).
2) Profound Ambiguities at the Heart of Human Knowledge and Creativity
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Here too the creation story helps to reveal the fundamentally ambiguous, contradictory
character of human knowledge and creativity, the inescapability of choice, and the magnitude of
the stakes. At the dawn of the 21st century, the moral of he creation story in Genesis rings truer
than perhaps ever before--in human hands increasingly rests responsibility for the whole of creation!
3) The Allure and Power of Idolatry
Liberal and now neoliberal faith in progress, which has been incarnated in so many powerful ways in the modern world, is really trinitarian; at its heart lies faith in science, technology,
and the market. The problem with this trinity, as with all idols, is the genuine progress associated with developments in each of these areas, and the promise of further advances in disciplined
forms of knowledge, new technologies, and markets (articulated, institutionalized, and managed
in new terms). The allure is real, powerful, almost irresistible. The problem arises when these
partial goods are absolutized, when faith turns from being critical and questioning to absolute.
This is what happens in market fundamentalism, and in the scientific and technological fundamentalisms associated with so much biotechnology. As Berry points out, “in the process that
carries knowledge from the laboratory to the market there is not enough fear. And in the history
of that process there has not been adequate accounting.” 123 The results are deafness to the cries
of so many victims, blindness to the many bad fruits of its priorities even when they are destroying the foundations of life of the successful and powerful, and enduring fidelity brooking no
doubts--blind faith! And, as Beck hopes, “politics and morality are gaining--have to gain!-priority over shifting scientific reasoning.” 124
4) New Dialogues with Natural and Social Scientists
This path is quite different from “neo-orthodox”and “radical orthodox” dismissals of social science and re-assertion of “pre-modern” truths of the bible or earlier tradition as sufficient
to addressing contemporary dilemmas, and of “mixing” faith and politics (as if Jesus who in the
face of the Roman empire, announced the coming of another empire/kingdom and was executed
for it was not “political”). Rather, it affirms the centrality of natural and social sciences in the
processes of discernment, and in the spirit of the endless quest for truth their relative autonomy
from priesthoods of orthodoxy (though in recent decades truth is suffering far more at the hands
of corporate power than of religious or political orthodoxy). It also recognizes the inescapable
partiality and incompleteness of scientific perspectives, frameworks, and claims. And it affirms
the contributions of the religious discourses of theology and ethics.
5) Challenges to Conversion Within Tradition(s)
In the midst of emerging planetary civilization, established expressions of knowledge and
institutions are all in profound transition, involving many crises and false starts in charting paths
forward. These are many signs of these crises in politics, and in the churches too, including theology and ethics. But there are also rich resources in the bible and tradition concerning creative
ways of facing these challenges of this magnitude, and recognizing the path of the Spirit into the
future. In the words of martyred Salvadoran theologian Ignacio Ellacuría, “only a church that
lets itself be invaded by the Spirit renewer of all things and that is attentive to the signs of the
times can become the new heaven that the new human being and the new earth need.” 125
6) Recognizing Hope in History
The majority of theologies remain insufficiently incarnational (e.g., abstract and ahistorical), underestimating the transcendent capacity of specific actions in specific times and places,
like those of Jesus, to radically transform established social patterns, constellations of power, and
prevailing trends in inaugurating a genuinely new beginning in history. In this news of the Spirit
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moving in the churches, and in the broader convergence global convergence of movements associated with the WSF processes there are many reasons for joy and celebration, and faith that another world is possible.
7) Absolute Centrality of Joy and Celebration
And celebrating this good news is essential to the conversions, clarity of vision, renewed
commitments, and life-long discipleship at the heart of witnessing to hope in history.
Reflecting on the convergence increasingly evident in denominational and ecumenical
initiatives within the churches, a group of activists affirmed that
“All these initiatives represent the new form of the conciliar process of mutual commitment for justice, peace and the integrity of creation. Different ecclesial traditions
express this commitment in the context of extreme challenges to the being of the
church in relating to different biblical paradigms. What the churches of the Reformation call status confessionis prepared by a processus confessionis Baptists call
‘living God’s covenant’, Orthodox churches ‘serving God in the liturgy after the liturgy of the eucharist’ the communion of which we cannot participate in for our own
salvation without sharing the goods of life with our sisters and brothers (1 Cor 11).
Also Pope John Paul II, at the end of the Jubilee Year 2000, said that poor Lazarus
should have an equal share at the table of the rich. Liberation theology says that the
church can only be church as a prophetic church and a ‘church of the poor’. The historical Peace Churches call the same ‘radical discipleship’, which means we cannot
take part in the gifts of the Messiah without following Jesus on the way.” 126
In these and other ways, the churches, and a growing array of social movements, are witness to hope--the increasing reality--that another world is being born in the midst of the old.
And this truth brings joy and celebration.

1

Samuel Huntington, “The Clash of Civilizations?” Foreign Affairs, Summer 1993, 22–

49.
2

Grahame Thompson, “Economic Globalization?” in A Globalizing World? Culture,
Economics, Politics, ed. David Held (New York, NY: Routledge, 2000); Lester Thurow, The Future of Capitalism: How Today’s Economic Forces Shape Tomorrow’s World (New York, NY:
Penguin Books, 1996), 68.
3
Grahame Thompson, “Economic Globalization?” in A Globalizing World? Culture,
Economics, Politics, ed. David Held (New York, NY: Routledge, 2000), 88.
4
Grahame Thompson, “Economic Globalization?” in A Globalizing World? Culture,
Economics, Politics, ed. David Held (New York, NY: Routledge, 2000), 123.
5
Phillip Cerny, “Globalising the Political and Politicising the Global: Concluding Reflections on International Political Economy,” New Political Economy 4, no. 1 (1999): 7.
6
Immanuel Wallerstein, “From Sociology to Historical Social Science: Prospects and Obstacles,” British Journal of Sociology 51, no. 1 (2000): 28.
7
Kevin Kelly, Out of Control: The New Biology of Machines, Social Systems, and the
Economic World (Reading, MA: Addison-Wesley, 1994), 1, 4.
8
“The Man with the Theory of Everything,” Toronto Star, 8 March 1998, A1, A5.

L. Cormie

9

The Ethics of Globalization

21

Charles Platt, “Evolution Revolution,” Wired, January 1997, 160.
George Gilder, Microcosm: The Quantum Revolution in Economics and Technology
(New York, NY: Simon and Schuster, 1989), 381.
11
Freenman Dyson, “Warm-Blooded Plants and Freeze-Dried Fish,” The Atlantic
Monthly, November 1997, 79.
12
Hubert Reeves, Joel De Rosnay, Yves Coppens, and Dominique Simonnet, Origins:
Cosmos, Earth, and Mankind, trans. from French, La plus belle historie du monde, Editions du
Seuil, 1996 (New York, NY: Arcade Publishing, 1998), 194–95.
13
Robert Kaplan, “The Coming Anarchy,” The Atlantic Monthly, February 1994, 44–76.
14
Michael Klare, Resource Wars; the New Landscape of Global Conflict (New York, NY:
Henry Holt, 2002).
15
Stephen Palumbi, The Evolution Explosion: How Humans Cause Rapid Evolutionary
Change (New York, NY: Norton, 2001).
16
Harvard Working Group on New and Resurgent Diseases, “Globalization, Development, and the Spread of Disease,” in The Case Against the Global Economy and for a Turn Toward the Local, eds. Jerry Mander and Edward Goldsmith (San Francisco, CA: Sierra Club
Books, 1996), 160–70.
17
Clare Nulis, “AIDS Catastrophe Bound to Worsen, U.N. Predicts,” Toronto Star, 28
June 2000, A12.
18
Thomas Homer-Dixon, The Ingenuity Gap (New York, NY: Alfred A. Knopf,
2000), 210.
19
Bill Joy, “Why the Future Doesn’t Need Us,” Wired 8.04
(2000): http://www.wired.com/wired/archive/8.04/joy_pr.html.
20
John Williamson, “In Search of a Manual for Technopols,” in The Political Economy of
Policy Reform, ed. John Williamson (Washington, DC: Institute for International Economics,
1994), 9–28.
21
The Progressive Conservative Party of Ontario, The Common Sense Revolution (Toronto, ON: The Progressive Conservative Party of Ontario, 1994),
Http://www.ontariopccaucus.com/en/CSR%20English2.htm.
22
Joseph Stiglitz, “What I Learned at the World Economic Crisis,” The New Republic, 17
April 2000, www.thenewrepublic.com/041700/stiglitz041700.html.
23
See http://www.forumsocialmundial.org.br.
24
Ibid.
25
See tsf@ryerson.ca.
26
Seyla Benhabib, The Claims of Culture: Equality and Diversity in the Global Era
(Princeton, NJ: Princeton University Press, 2002), 25–26
27
See David Held, Anthony McGrew, David Goldblatt, and Jonathan Perraton, Global
Transformations: Politics, Economics and Culture (Stanford, CA: Stanford University Press,
1999), 11–28.
28
Giovanni Arrighi, and Beverly J. Silver, “Introduction,” in Chaos and Governance in
the Modern World System, eds. Giovanni Arrighi and Beverly J. Silver. Contradictions of Modernity (Minneapolis, MN: University of Minnesota Press, 1999), 21.
29
Grace Halsell, Prophecy and Politics: Militant Evangelists on the Road to Nuclear War
(Westport, CN: Lawrence Hill, 1986).
30
See Margot Patterson, “Will Fundamentalist Christians and Jews Ignite Apocalypse?”
National Catholic Reporter, 11 October 2002, 13–16.
10

L. Cormie

31

The Ethics of Globalization

22

For the Center of Concern, see: http://www.coc.org.
In the following I rely especially on Towards an Economy in the Service of Life: Report
of an Ecumenical Journey, report on evolving stances toward “economic globalization” in ecumenical circles prepared for the Sosterberg Consultation (15–19 June 2002) (2002),
Http://www.stichtingoikos.nl/rtf/Report%20for%20the%20Consultation.rtf.
33
Manila Consultation, “Working Paper.” WARC Consultation on Reformed Faith and
Economic Justice (Manila, Philippines, 1995),
Http://stichtingoikos.nl/rtf/WARC%20consultation%20Manila%201995.rtf.
34
“Report of Faith and Economy Workshop.” WARC European Area Council DOC. 30
(Edinburgh, Scotland, 1995),
Http://www.stichtingoikos.nl/rtf/WARC%20Workshop%20in%20Edinburgh%201995.rtf.
35
Kitwe Consultation, Reformed Faith and Economic Justice, Selections from Report of
the consultation of 26 participants, mainly from WARC member churches in Southern Africa, on
‘Reformed Faith and Economic Justice,’ held at Mindolo Ecumenical Foundation, Kitwe, Zambia, from 12–17 October (Geneva, Switzerland: World Alliance of Reformed Churches, 1995),
Http://warc.ch/pc/kitwe.html;
http://www.stichtingoikos.nl/rtf/WARC%20consultation%20Kitwe%201995.rtf.
36
Costa Rica Consultation, Reformed Faith and Economic Justice, WARC-AIPRAL Consultation, San José, Costa Rica,1–4 May (Geneva, Switzerland: World Alliance of Reformed
Churches, 1996),
Http://www.stichtingoikos.nl/rtf/WARC%20consultation%20Costa%20Rica%201996.rtf.
37
International Consultation, Towards an Economy of Life, Held by the World Alliance of
Reformed Churches, 11–17 March (Geneva, Switzerland: World Alliance of Reformed
Churches, 1996), Http://warc.ch/pc/geneva.html.
38
World Alliance of Reformed Churches 23rd General Council, “Justice for All Creation,” Section II report in Processus Confessionis: Process of Recognition, Education, Confession and Action Regarding Economic Injustice and Ecological Destruction, Background Papers
No. 1. (Geneva, Switzerland: World Alliance of Reformed Churches, 1997),
Http://stichingoikos.nl/WARC%20Background%20doc%20Debrecen%201997.doc.
39
Cape Town Consultation, “A Continuing Journey Toward a Covenanting/Confessing
Movement for Economic Justice and Life on Earth.” WARC Consultation on of the Processus
Confessionis on “Covenanting for Justice in the Economy and the Earth” (Cape Town, South Africa, 2001),
Http://stichtingoikos.nl/rtf/WARC%20theological%20document%20Cape%20Town%20202001.
rtf.
40
World Council of Churches, Together on the Way: 5.3. Globalization, Report of the
Eighth Assembly of the World Council of Churches, Harare, Zimbabwe (Geneva, Switzerland:
World Council of Churches, 1998), Http://www.wcc-coe.org/wcc/assembly/fprc2d-e.html.
41
Central Committee of the World Council of Churches, “Report of Policy Reference
Committee II.” Central Committee of the World Council of Churches (Potsdam, Germany,
2001), Http://www.wcc-coe.org/wcc/who/cc2001/pr-ii3-e.html#glob.
42
Peace and Creation Team of the World Council of Churches Justice, Globalizing Alternatives to Globalization, (“WCC Panel Presentations on Alternatives to Globalization, ” “Voices
from some Churches and Ecumenical Institutions, ” “Letter of the WCC General Secretary to the
UN Secretary General, ” “Letter of the UN Secretary General to the WCC General Secretary, ”
“The Highly Indebted Poor Countries Initiative (HIPC) Update, ” “Poverty Reduction Strategy
32

L. Cormie

The Ethics of Globalization

23

Papers (PRSPs) Monitor, ” “Ecumenical Team Statement ‘Now is the Time’, ” “The Colloquium
2000 Declaration, ” “The United Nations General Assembly’s Special Session on Social Development (UNGASS), ” “World Council of Churches and International Monetary Fund Meeting” ).
Series on Globalization, Dossier 5 (Geneva, Switzerland: World Council of Churches, 2000);
Justice, Peace and Creation Team of the World Council of Churches Justice, Economic Globalisation: A Critical View and an Alternative Vision, a tool to guide programme implementation.
Globalization Series, Dossier 6 (Geneva, Switzerland: World Council of Churches, 2001).
43
Peace and Creation Team of the World Council of Churches Justice, Indigenous People’s Programme (IPP) (Geneva, Switzerland: World Council of Churches, 2002),
Http://www.wcc-coe.org/wcc/what/jpc/indig.html.
44
Peace and Creation Team of the World Council of Churches Justice, The Churches’ Response to Racism (Geneva, Switzerland: World Council of Churches, 2002), Http://www.wcccoe.org/wcc/what/jpc/racism.html.
45
Peace and Creation Team of the World Council of Churches Justice, Globalization and
Debt, Dossier 3 (1999), Http://www.wcc-coe.org/wcc/what/jpc/dossier3.pdf.
46
International Relations World Council of Churches, International Relations: Work with
Uprooted People (Geneva, Switzerland: World Council of Churches, 2002 (accessed)),
Http://www.wcc-coe.org/wcc/what/international/uprooted/index-e.html.
47
David Hallman, Globalization and Climate Change, paper for the World Council of
Churches’ Justice, Peace, Creation Tasks and Concerns: Ecology (Geneva, Switzerland: World
Council of Churches, 1998), Http://www.wcc-coe.org/wcc/what/jpc/climate.html; Peace and
Creation Team of the World Council of Churches Justice, Economic Globalization and Ecology
(Geneva, Switzerland: World Council of Churches, 2002), Http://www.wcccoe.org/wcc/what/jpc/ecology.html.
48
The Church and Social Issues Lutheran World Federation, Department for Theology
and Studies, Engaging Economic Globalization as a Communion, (Lutheran World Federation,
2001), Http://www.elca.org/lwf/lwf.globalization.pdf.
49
Colloquium 2000, Faith Communities and Social Movements Facing Globalisation:
The Colloquium 2000 Declaration (Hofgeismar, Germany: Colloquium 2000, 2000),
Http:www.econ-theo.org; Ulrich Duchrow, ed., Colloquium 2000: Faith Communities and Social
Movements Facing Globalization (Geneva, Switzerland: World Alliance of Reformed Churches,
2002).
50
Sosterberg Consultation, Economy in the Service of Life, consultation sponsored by the
WCC, WARC, LWF, CEC, and the WARC European Area Committee, hosted by the National
Council of Churches in The Netherlands (Sosterberg, The Netherlands, 2002),
Http://www.stichtingoikos.nl/rtf//New%20program.rtf.
51
Synod of the Evangelical Church in Germany, “Shaping the Global Economy with Responsibility,” background information and declaration of the 9th Synod. Conference on the
Churches in ‘Western Europe’s Response to Economic Globalisation with Special Focus on Financial Markets’ (Sosterberg, The Netherlands, 2002),
Http://www.stichtingoikos.nl/rtf/tekst%20globalisering%20EKD.rtf.
52
“Globalisation: Italian Country Analysis.” Conference on the Churches in ‘Western
Europe’s Response to Economic Globalisation with Special Focus on Financial Markets’ (Sosterberg, The Netherlands, 2002),
Http://www.stichtingoikos.nl/rtf/globalisation_country_analysis.rtf.

L. Cormie

53

The Ethics of Globalization

24

Georg Andrén, Lennart Molin, and Eva Christina Nilsson, “The Globalisation of Solidarity: An Active Swedish Globalisation Policy,” report on globalization for the Council of
Churches of Sweden, trans. Ragni Lantz (2002),
Http://www.stichtingoikos.nl/rtf/Report%20on%20Globalization%20for%20CC%20of%20Swed
en.rtf.
54
For example, CAFOD was involved with other NGOs in making a submission to the
British House of Lords Economic Affairs Committee concerning the Department for International Development’s White Paper on globalization and development; and this submission was in
turn shared with other participants in the Sosterberg consultation: CAFOD, A Development NGO
Critique of Globalisation, submission to the House of Lords Economic Affairs Committee in response to the Department for International Development White Paper (2002).
55
Kairos Europa, European Kairos Document: For a Socially Just, Life-Sustaining and
Democratic Europe, A call to faith communities, trades unions and all movements and individuals that are working for social, political and economic change, to build coalitions to work for the
liberation of society from the stranglehold of the deregulated globalised economy and its competitive culture (Hegenichstr.22, Heidelberg, Germany (also available from Kairos UK, c/o
Grassroots, Luton Industrial College, 15–17 Chapel Street, Luton, England, LU1 2SE): Kairos
Europa, 1998), Http://www.kairoseuropa.org/english/index.htm.
56
World Council of Churches, World Alliance of Reformed Churches, and Kairos Europa, “Next Steps Towards a Comprehensive Jubilee: An Invitation to Churches and Ecumenical
Groups in Western Europe” (2000), Http://www.stichtingoikos.nl/rtf/next%20steps.rtf.
57
Budapest Consultation on Central and Eastern Europe, Serve God, not Mammon, Message from the Joint Consultation on “Globalization in Central and Eastern Europe: Responses to
Ecological, Economic and Social Consequences,” June 24–28, 2001, Budapest, sponsored by the
World Council of Churches, the World Alliance of Reformed Churches, the Conference of European Churches, and the World Alliance of Reformed Churches European Area Committee, and
accompanied by the Lutheran World Federation (Geneva, Switzerland: World Council of
Churches, 2001), Http://www.wcc-coe.org/wcc/what/jpc/buda-statement.html.
58
Prague Encounter with Social Movements, Economic Globalization: A Critical View
and an Alternative Vision, (The WCC Central Committee’s Policy on Economic Globalization,
Reports from Consultations on Social Movements in Prague (2000) and Dakar (The Dakar Manifesto 2000), Update on The World Bank’s Highly Indebted Poor Countries (HIPC) Initiative,
Oxfam’s Analysis, and the Jubilee 2000 Campaign’s Response), Stories on Alternatives to Economic Globalization from the WCC Central Committee meeting of January 2000, Peace and
Creation Team of the World Council of Churches Justice. Series on Globalization / Dossier 6
(Geneva, Switzerland: World Council of Churches, 2001).
59
Rogate Mshana, “The European Social Forum -- Another Europe Is Possible (Florence,
Italy, 6–10 November): A Brief Report on the Role of Churches” (2002), Http://www.ealliance.ch/documents/word/florencereport.DOC.
60
Jenkins, for example, claims that “by about 1600 the Catholic Church had become the
first religious body--indeed, the first institution of any sort--to operate on a global scale.” Philip
Jenkins, “The Next Christianity,” Atlantic Monthly, October 2002, 55.
61
Pope Paul VI, On the Development of Peoples (Populorum Progressio), Encyclical Letter promulgated on March 26, 1967 (Vatican City: Vatican, 1967), para. 3.
62
Pope John Paul II, Sollicitudo Rei Socialis (On Social Concern), encyclical letter,
promulgated 30 December 1987 (Vatican City: Vatican, 1987), para. 2.

L. Cormie

63

The Ethics of Globalization

25

Pope John Paul II, Tertio Mellennio Adveniente (As the Third Millennium Draws Near),
apostolic letter of 14 November 1994 (1994).
64
Pope John Paul II, No Peace Without Justice - No Justice Without Forgiveness, message for the celebration of the World Day of Peace (Vatican City, 2002),
Http://www.vatican.va/holy_father/john_paul_ii/messages/peace/documents/hf_jpii_mes_20011211_xxxv-world-day-for-peace_en.html.
65
Pope John Paul II, Pacem in Terris - a Permanent Commitment, a message for the celebration of World Day of Peace (Vatican City, 2003),
Http://www.vatican.va/holy_father/john_paul_ii/messages/peace/documents/hf_jpii_mes_20021217_xxxvi-world-day-for-peace_en.html.
66
Commission of the Bishops’ Conferences of the European Community, Global Governance: Our Responsibility to Make Globalisation an Opportunity for All (2001),
Http://www.stichtingoikos.nl/originelen/GlobalGovernance.pdf.
67
Msgr. Frank Dewane, “Theological Response to Globalisation and the Role of the
Church.” Conference on the Churches in ‘Western Europe’s Response to Economic Globalisation with Special Focus on Financial Markets’ (Sosterberg, The Netherlands, 2002),
Http://www.stichtingoikos.nl/rtf/lecturebymgrdewane.rtf.
68
Leo Andringa, “A Sign of Hope: The Focolare Movement and the Economy of Communion: From an Economic Experience Towards Economic Theory.” Conference on the
Churches in ‘Western Europe’s Response to Economic Globalisation with Special Focus on Financial Markets’ (Sosterberg, The Netherlands, 2002),
Http://www.stichtingoikos.nl/rtf/intorductionbyleoandringa.rtf.
69
Bishops of Africa, “Dear Brothers in Christ, Forgive Us Our Debts,” open letter from
the Bishops of Africa to our brother bishops in Europe and North America, Rome, 1994, Focus
Africa, March 1995, 14.
70
South African Churches, Un-Blurring the Vision: An Assessment of the New Partnership for Africa’s Development by South African Churches’, Drafted by the SACBC Justice and
Peace Department, and developed through various ecumenical consultations hosted by the South
African Council of Churches and the Southern African Catholic Bishops Conference (South African Catholic Bishops’ Conference, 2002),
Http://www.sarpn.org.za/NEPAD/may2002/unblurring_the_vision.pdf.
71
World Alliance of Reformed Churches and the World Council of Churches, Bangkok
Symposium on the Consequences of Economic Globalisation in Asia, messages and rept. (Geneva, Switzerland: World Council of Churches, 1999).
72
Fiji Consultation, “The Island of Hope,” (Statement of consultation sponsored by the
Pacific Conference of Churches, the WCC and WARC, in Nadi, Fiji, August 12–16, 2001) in
The Island of Hope--an Alternative to Economic Globalization, (Statements from consultations
in Budapest, Hungary, June 2001, and Fiji-The Pacific in August 2001, including the Youth
Statement), Peace and Creation Team of the World Council of Churches The Justice (Geneva,
Switzerland: World Council of Churches, 2002), 5–16, Http://www.wcccoe.org/wcc/what/jpc/dossier-7.pdf.
73
Bangalore Consultation, Search for Better Tomorrow, Report of A Consultation on the
Earth is Our Home: A Religious Response to Climate Change in Asia, July 10–15, 2000, Bangalore, India (Geneva, Switzerland: World Council of Churches, 2000), Http://www.wcccoe.org/wcc/what/jpc/bangalore.html.

L. Cormie

74

The Ethics of Globalization

26

Consejo Latinoamericano de Iglesias, Foreign Debt and the Drug Trade: Sewing Seeds
of Hope After a Decade of Despair - Declaration of Kingston, Document of the Second encounter of bishops and Pastors of Latin America and the Caribbean, 409 June, 1990, Kingston, Jamaica (Quito, Ecuador: Consejo Latinoamericano de Iglesias, 1990).
75
Bishops of Panama, “Forgive Us Our Debts, as we Forgive Our Debtors,” LADOC 22,
no. 1 (1991): 4–7.
76
Consejo Latinoamericano de Iglesias, Fraternidad Teológica Latinoamericana, and
Consejo Mundial de Iglesias, El Jubileo en Tiempos de Globalización: Las Iglesias Evangélicas
y la Pobreza en América Latina, Documento de Trabajo para el Diálogo con el Banco Interamerican de Desarrollo (2000).
77
Fundación AMERINDIA, Globalizar la Esperanza (Cochabamba, Bolivia: CEPROMI,
1997).
78
Latin American Council of Churches (CLAI), Globalizing the Fullness of Life, statement from the International Conference on Financing Development, Monterrey, Mexico (Geneva, Switzerland: World Council of Churches, 2002), Http://www.wcccoe.org/wcc/what/jpc/clai-release.html.
79
Letter of the Churches of Argentina to the Churches in the North (2001),
Http://www.stichtingoikos.nl/rtf/Report%20for%20the%20Consultation.rtf.
80
Canadian Ecumenical Jubilee Initiative, A New Beginning: A Call for Jubilee (Toronto,
ON: Canadian Ecumenical Jubilee Initiative, 1998), Http://www.cejiiocj.org/English/vision/index.html.
81
Most Rev. Henri Goudreault, “The Gobalization of the Economy,” intervention of the
Canadian bishops delegation at the Synod of Bishop’s Special Assembly for America (Ottawa,
ON, 1997).
82
Social Affairs Commission of the Canadian Conference of Catholic Bishops, The
Common Good or Exclusion: A Choice for Canadians, An open letter to the Members of Parliament (Ottawa, ON: Canadian Conference of Catholic Bishops, 2001), Http://cccb.ca.
83
Permanent Council of the Canadian Conference of Catholic Bishops, Summit of the
Americas: That None be Excluded, Statement on the occasion of the Summit of the Americas,
Quebec City, April 2001 (Ottawa, ON: Canadian Conference of Catholic Bishops, 2001),
Http://www.cccb.ca/english/default_e.htm.
84
The Permanent Council of the Canadian Conference of Catholic Bishops, That we All
Might Have Life, in Abundance, Pastoral Statement on the occasion of the G-8 Summit,
Kananaskis, Alberta (Ottawa, ON: Canadian Conference of Catholic Bishops, 2002),
Http:/www/cccb.ca/docs/KananaskisDeclaration.htm.
85
Ibid.
86
Episcopal Commission for Social Affairs of the Canadian Conference of Catholic Bishops, Trading Away the Future: Concerns Arising from the Investor-State Mechanism of the
North American Free Trade Agreement and Its Extension Throughout the Americas (Ottawa,
ON: Episcopal Commission for Social Affairs of the Canadian Conference of Catholic Bishops,
2002), Http:www.cccb.ca/html_commissions/TradingAwayTheFuture.htm.
87
The United Church of Canada, To Seek Justice and Resist Evil: Towards a Global
Economy for All God’s People, Guide for study, action and worship (Etobicoke, ON: The United
Church of Canada, 2001).
88
United Church of Canada, Energy in the One Earth Community: Current Challenge
sand Future Options for Energy Use in the Canadian and Global Contexts, a policy statement

L. Cormie

The Ethics of Globalization

27

adopted by the 37th General Council, August 2000 (Etobicoke, ON: United Church of Canada,
2000).
89
Moderator’s Forum, “Faith and the Economy,” Http://www.faith-and-the-economy.org.
90
Kairos/USA, On the Way: From Kairos to Jubilee (Chicago, IL: Kairos/USA, 1994).
91
Kairos/USA, Jubilee: Free the Land! (Chicago, IL: Kairos/USA, 1994),
Http:www.spiritof jubilee.com/kairos.html.
92
Religious Working Group on the World Bank and the IMF, The Economic Way of the
Cross (Washington, DC: The Religious Working Group on the World Bank and IMF, 1997).
93
Religious Working Group on the World Bank and the IMF, “Moral Imperatives for Addressing Structural Adjustment and Economic Reform Measures,” Center Focus (1998),
Http://www.religiouswg.org/newdoc.html.
94
United States Catholic Conference, Global Climate Change: A Plea for Dialogue, Prudence, and the Common Good, a statement of the U.S. Catholic Bishops (Washington, DC:
United States Catholic Conference, 2001),
Http://www.usccb.org/sdwp/international/globalclimate.htm.
95
United States Catholic Conference, A Call to Solidarity with Africa, statement of the
U.S. Catholic Bishops (Washington, DC: United States Catholic Conference, 2001),
Http://www.nccbuscc.org/sdwp/africa.htm.
96
Sojourners, Global Arrogance or Planetary Community? A Call to Communities of
Faith (SojoNet, 2001), Http://www.sojo.net/activism/index.cfm/action/waskow.html.
97
Jubilee USA Network, Mark Your Calendars! Washington, DC September 29–30, Interfaith Worship Service and Global Justice March and Rally (2001),
Http://www.j2000usa.org/s29039.htm.
98
Ecumenical Team, Seeking Clarity of Vision and a Change of Heart, The report on the
Second Preparatory Committee Meeting for Geneva 2000, 3–14 April 2000 (Geneva, Switzerland: World Council of Churches, 2000), Http://www.wcccoe.org/wcc/what/international/aprilprepcom.html; Peace and Creation Team of the World
Council of Churches The Justice, There Are Alternatives to Globalisation (Geneva, Switzerland:
World Council of Churches, 2000), Http://www.wcc-coe.org/wcc/what/jpc/dossier.html; Ecumenical Team, The Time to Act is Now! Geneva 2000 and Beyond, Continuing Concerns of the
Ecumenical Team on Geneva 2000 (Geneva, Switzerland: World Council of Churches, 2000),
Http://www.wcc-coe.org/wcc/what/jpc/time.html.
99
Ecumenical Team, Justice - the Heart of Sustainability, Contribution to the Political
Declaration, 4th PrepCom, May 27-June 7, 2002, for the World Summit on Sustainable Development (Geneva, Switzerland: World Council of Churches, 2002), Http://www.wcccoe.org/wcc/what/jpc/justice2.html; Peace and Creation Team of the World Council of Churches
and the United Nations Office of the Commission of the Churches on International Affairs in
Collaboration with the Ecumenical Team Justice, Grounded in Justice -- Sustaining Earth Community, Study Document in preparation for the World Summit on Sustainable Development
(WSSD), released March 2002 (Geneva, Switzerland: World Council of Churches, 2002),
Http://www.kairoscanada.org/docs/groundedjustice.pdf.
100
Ecumenical Coalition for Economic Justice, Justice: The Heart of the Matter - an
Ecumenical Approach to Financing for Development, Report prepared for the World Council of
Churches (Geneva, Switzerland: World Council of Churches, 2001),
Http://www.ecej.org/EJR%20JAN%2001.htm.

L. Cormie

101

The Ethics of Globalization

28

Ecumenical Team, WCC Statement on the ‘Monterrey Consensus Document” (Geneva,
Switzerland: World Council of Churches, 2002), Http://www.wcccoe.org/wcc/what/jpc/critique.html.
102
World Alliance of Reformed Churches 23rd General Council, “Justice for All Creation,” Section II report in Processus Confessionis: Process of Recognition, Education, Confession and Action Regarding Economic Injustice and Ecological Destruction, Background Papers
No. 1. (Geneva, Switzerland: World Alliance of Reformed Churches, 1997),
Http://stichingoikos.nl/WARC%20Background%20doc%20Debrecen%201997.doc.
103
World Council of Churches, Together on the Way: 5.3. Globalization, Report of the
Eighth Assembly of the World Council of Churches, Harare, Zimbabwe (Geneva, Switzerland:
World Council of Churches, 1998), Http://www.wcc-coe.org/wcc/assembly/fprc2d-e.html.
104
Central Committee of the World Council of Churches, “Report of Policy Reference
Committee II.” Central Committee of the World Council of Churches (Potsdam, Germany,
2001), Http://www.wcc-coe.org/wcc/who/cc2001/pr-ii3-e.html#glob.
105
Israel Batista, ed., Social Movements, Globalization, Exclusion (Geneva, Switzerland:
World Council of Churches - Program Unit III - Justice, Peace and Creation, 1997); World
Council of Churches - Urban Rural Mission, People’s Struggles Unheard Stories: A Search for
Communities with Justice in Europe (Frankfurt, Germany: World Council of Churches - Urban
Rural Mission, 1996).
106
“Calendar of Ecumenical Responses to Economic Globalization” (2002),
Http://www.ecg.ecm.cz/doc/02_02_o2.pdf.
107
Daniel Bell, The Cultural Contradictions of Capitalism (New York, NY: Basic Books,
1976).
108
See for example Michael Novak, The Spirit of Democratic Capitalism (New York,
NY: American Enterprise Institute for Public Policy Research/Simon and Schuster, 1982).
109
Social Affairs Commission of the Canadian Conference of Catholic Bishops, The
Common Good or Exclusion: A Choice for Canadians, An open letter to the Members of Parliament (Ottawa, ON: Canadian Conference of Catholic Bishops, 2001), para. 15, Http://cccb.ca.
110
Immanuel Wallerstein, “World-Systems Analysis: The Second Phase,” Immanuel
Wallerstein, in Unthinking Social Science: The Limits of Nineteenth-Century Paradigms (Cambridge, UK: Polity Press, 1991), 271.
111
Neil Brooks, Left Vs. Right: Why the Left is Right and the Right is Wrong (Ottawa,
ON: Canadian Centre for Policy Alternatives, 1995), 25–26. For concrete illustrations of the
ways the “economy” is embedded in specific cultural and political contexts, see Fred Block,
Postindustrial Possibilities: A Critique of Economic Discourse (Berkeley, CA: University of
California Press, 1990).
112
Neil Brooks, “Taxation and Citizenship,” Presented to a ‘Breakfast on the Hill’ sponsored by the Humanities and Social Science Federation of Canada (Ottawa, ON, 2000),
Http://www.hssfc.ca/english/policyandadvocacy/breakfastonthehill/breakfasttaxationandcitizen.cfm.
113
Bill McKibben, The End of Nature (New York, NY: Doubleday Anchor, 1999).
114
Wendell Berry, Life is a Miracle: An Essay Against Modern Superstition (Washington,
DC: Counterpoint, 2000), 135.
115
Anthony Giddens, “Risk Society: The Context of British Politics,” in The Politics of
Risk Society, ed. Jane Franklin (Cambridge, UK: Polity Press, 1998), 28.

L. Cormie

116

The Ethics of Globalization

29

Ulrich Beck, “Politics of Risk Society,” in The Politics of Risk Society, ed. Jane Franklin (Cambridge, UK: Polity Press, 1998), 13.
117
Martín Hopenhayn, No Apocalypse, no Integration: Modernism and Postmodernism in
Latin America, eds. Cynthia Margarita Tompkins and Elizabeth Rosa Horan (Durham, NC: Duke
University Press, 2001), xvi, 120.
118
Immanuel Wallerstein, “From Sociology to Historical Social Science: Prospects and
Obstacles,” British Journal of Sociology 51, no. 1 (2000): 34.
119
Anna Lisa Peterson, Being Human: Ethics, Environment, and Our Place in the World
(Berkeley: University of California Press, 2001), 5.
120
Kitwe Consultation, Reformed Faith and Economic Justice, Selections from Report of
the consultation of 26 participants, mainly from WARC member churches in Southern Africa, on
‘Reformed Faith and Economic Justice,’ held at Mindolo Ecumenical Foundation, Kitwe, Zambia, from 12–17 October (Geneva, Switzerland: World Alliance of Reformed Churches,
1995), paragraph 10, Http://warc.ch/pc/kitwe.html;
http://www.stichtingoikos.nl/rtf/WARC%20consultation%20Kitwe%201995.rtf.
121
Fr. Emmanuel Clapsis, “Christianity in a Global World.” Conference on the “Orthodox
Churches in a Pluralistic World” Sponsored by the Greek Orthodox Archdiocese of America in
Cooperation with the World Council of Churches, Boston Theological Institute and the Initiatives in Religion and Public Life Harvard Divinity School (Maliotis Cultural Center, Holy Cross
Greek Orthodox School of Theology, Brookline, MA, 2002),
Http://www.goarch.org/en/epecial/hchc_conference/presentations/clapsis.asp.
122
Harold Coward, “New Theology on Population, Consumption, and Ecology,” Journal
of the American Academy of Religion 65, no. 2 (1997): 259–73; See also Audrey R Chapman,
“Overview of Religious Perspectives,” and her “Overview of Perspectives on Ethics and Policy,”in Consumption, Population, and Sustainability: Perspectives from Science and Religion,
eds Audrey R Chapman, Barbara Smith-Moran, and Rodney Lawrence Petersen (Washington,
D.C.: Island Press, 2000), 111–19; and 193-199.
123
Wendell Berry, Life is a Miracle: An Essay Against Modern Superstition (Washington,
DC: Counterpoint, 2000), 143.
124
Ulrich Beck, “Politics of Risk Society,” in The Politics of Risk Society, ed. Jane Franklin (Cambridge, UK: Polity Press, 1998), 14.
125
Ignacio Ellacuría, “Utopia and Prophecy in Latin America,” trans. Brockman, James,
eds. Ignacio Ellacuría and Jon Sobrino in Mysterium Liberationis: Fundamental Concepts of
Liberation Theology, reprint, 1990 (Maryknoll, NY: Orbis Books, 1993), 326.
126
World Council of Churches, World Alliance of Reformed Churches, and Kairos Europa, “Next Steps Towards a Comprehensive Jubilee: An Invitation to Churches and Ecumenical
Groups in Western Europe” (2000), Http://www.stichtingoikos.nl/rtf/next%20steps.rtf.

